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Abstract: This study analyzes the distribution of economic responsibilities within 
multigenerational Bugis families in the West Tanete Riattang District from the perspective of 
Islamic law. The research employed a qualitative field method with a normative theological and 
sociological approach, utilizing observation, interviews, and documentation. The findings reveal 
four patterns of economic distribution: collective, separate households, supported by parents, 
and supported by children. Conflicts that arise regarding privacy, parenting styles, customs, and 
the division of roles are resolved through communication and deliberation. Under Islamic law, 
the husband remains the primary provider, while the involvement of other family members is 
voluntary and may be accepted as ‘urf ṣaḥīḥ as long as it does not contradict sharia. Based on 
the maqāṣid syarī‘ah, this practice is valid if it maintains a balance between the nuclear family, 
filial piety toward parents, and domestic harmony. 

Keywords: Multigenerational Families; Economic Responsibilities; Islamic Law; ‘Urf; 
Maqāṣid al-Sharī‘ah. 
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Introduction 

Marriage is a process that unites a man and a woman in a bond that is not only physical but 
also spiritual. Marriage is not merely a bond between two individuals, but a means for believers 
to internalize God’s wisdom and form a life partnership in which they complement one 
another.(Arjani et al., 2025) 

Ideally, married couples should live independently without living with their parents. 
However, this is not always possible due to various considerations, so some choose to live with 
their parents. This situation is known as a multigenerational family a family structure in which 
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three or more generations, such as grandparents, parents, and children, live together under one 
roof (Andriono, 2019). 

Some married couples choose to live with their parents due to financial constraints or as a 
way of showing filial piety. However, this situation does not alter the roles of the husband and 
wife, who continue to have their own rights and responsibilities within the household; therefore, 
both must work together to maintain family harmony by sharing responsibilities in a balanced 
manner.(Mukarromah, 2020) 

A husband’s obligation to provide for his wife and children is emphasized in Surah Al-
Baqarah 2:233, which requires him to provide food and clothing in a reasonable manner 
(ma’ruf), according to his means and without excess. This reflects the principle of balance in 
Islam. Wives and children are entitled to adequate support, while husbands are not burdened 
beyond their means. Support is not merely material but also a form of responsibility to maintain 
and foster family harmony.(Husnaldi et al., 2025) 

Pursuant to Articles 80 and 81 of the Compilation of Islamic Law (KHI), a husband is 
obligated to provide financial support and a place of residence for his wife.(Dian Apriana, Nanda 
Silvia, 2022) However, in cases where the couple lives with the husband’s parents, this 
obligation to provide housing is not fully met, creating a gap between the provisions of the KHI 
and actual daily practices. This situation also makes the boundaries of the husband’s economic 
responsibilities less clear, especially when he must support the needs of other family 
members.(Khotimah, 2022) On the other hand, the home’s function as a safe and comfortable 
place for the wife and children is not always achieved due to potential conflicts, differences in 
household management, and limited privacy. Consequently, married couples often experience 
confusion in fulfilling their roles and responsibilities, which can impact family harmony. 

Based on the above discussion, the researcher will examine the concept of the division of 
economic responsibilities between husband and wife in multigenerational families and the 
Islamic legal analysis of the division of economic responsibilities between husband and wife in 
multigenerational families in the West Tanete Riattang Subdistrict. 

 

Methods 

This study is a qualitative field study that examines the practice of sharing economic 
responsibilities within multigenerational families. It employs a normative theological and 
sociological approach to analyze the alignment between Islamic legal provisions and actual 
practices in society. 

The study was conducted in the Tanete Riattang Barat subdistrict, with the research 
subjects consisting of married couples living with their parents, as well as religious leaders and 
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officials from the Office of Religious Affairs (KUA) serving as supporting informants. The 
research data comprised primary data obtained through interviews with married couples living 
with their parents, while secondary data was sourced from the Qur’an, the Compilation of 
Islamic Law, and relevant scholarly literature. Data processing and analysis were conducted 
using a qualitative descriptive approach, which included data reduction, data presentation, as 
well as drawing conclusions and verification. To ensure data validity, triangulation was used, 
encompassing source, technique, and time triangulation. 

 

Result and Discussion 

The Concept of the Division of Economic Responsibilities Between Husband and Wife in 
Multigenerational Families in the Subdistrict of Tanete Riattang Barat 

In multigenerational families, the obligation to provide financial support is no longer an 
individual responsibility but evolves into a shared responsibility involving other family 
members, including parents. The division of these responsibilities is not formally regulated but 
follows customs and agreements that are deeply rooted in the community. In the context of the 
Bugis community in the West Tanete Riattang District, this pattern is flexible, dynamic, and 
heavily influenced by cultural values such as sipakatau, sipakainge, and sipakalebbi. These 
values ensure that the division of economic responsibilities is oriented not only toward material 
needs but also toward household harmony, mutual respect, and solidarity within the extended 
family. 

Bugis cultural values such as sipakatau (treating one another with humanity), sipakainge 
(reminding one another), and sipakalebbi (honoring one another) serve as an important 
foundation for maintaining balanced relationships among family members. These values are 
not merely normative; they are also reflected in the practical division of economic 
responsibilities in the daily lives of families.(Rahim, 2019) 

Based on the research findings, there are four patterns of economic responsibility sharing 
within multigenerational families in the Bugis community, particularly in the West Tanete 
Riattang District, namely: collective (shared), separate households, borne by the parents, and 
borne by the children, as follows: 

a. Collective (together) 

The collective model is characterized by the involvement of all family members in 
meeting the household’s basic needs. In practice, the division of responsibilities is not rigid 
but is based on the principles of togetherness, openness, and mutual assistance among 
family members, reflecting the values of sipakatau and sipakalebbi. This pattern 
demonstrates solidarity within the multigenerational Bugis families in Tanete Riattang Barat 
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Subdistrict, where economic responsibilities are not borne by a single party but are shared 
according to each family member’s capabilities. 

Through Émile Durkheim’s concept of social solidarity, which distinguishes between 
mechanical solidarity based on shared values and organic solidarity arising from differing 
roles and interdependence among individuals the patterns observed in multigenerational 
Bugis families lean more toward organic solidarity.(Fathoni, 2024) This is due to the division 
of distinct roles that remain interdependent in meeting the family’s economic needs.(Irmalia 
Noviani, Tin Herawati, 2025) This indicates that family solidarity functions not only 
economically but also serves as a foundation for navigating social change through 
cooperation, mutual support, and fair decision-making among family members.  

As stated by Mr. Muh: “The house they currently live in belongs to his parents and is 
occupied by his father, mother, wife, child, two younger sisters, and a male cousin. When it 
comes to managing finances, his salary is handed over to his wife to manage. All household 
expenses are handled transparently. Financial responsibilities are shared, with the parents 
covering electricity costs and the husband covering internet costs. For daily necessities, the 
husband and wife take turns with the parents to provide for them since they share a single 
kitchen”.(Muh, 2026)  

This is corroborated by the statement made by his wife Mrs. Feb, that: “After getting 
married, we moved in with my in-laws. This decision was made in agreement with my 
husband, given that our financial situation did not yet allow us to build our own home. Our 
daily needs, including those of our child, have been met thanks to transparency in managing 
our expenses. Although I work, my income is managed independently, and contributing to 
my parents’ household is not an issue as long as my rights as a wife and my child’s rights are 
upheld”.(Feb, 2026)  

In line with what Mr. Hen stated: “Currently, I am living at my parents’ house by mutual 
agreement due to financial considerations and to keep my mother company, as she lives 
alone. My mother covers the electricity bill, while my spouse and I provide for the 
household’s food expenses. Financial support for my parents is viewed as a form of filial 
piety that we provide voluntarily, according to our means, without placing a financial burden 
on our immediate family”.(Hen, 2026)  

Then there was a statement by Ms. Haf: “I am currently living with my in-laws and, so 
far, I feel quite comfortable living there. The decision to live with my in-laws was made jointly 
with my spouse after considering various factors, including our financial situation. My 
spouse supports me in helping my parents financially, as this is part of our responsibility as 
children. However, this assistance still needs to be balanced with long-term financial 
planning for the family”.(Haf, 2026)  
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Among the Bugis community in the West Tanete Riattang subdistrict, there is also a 
more flexible collective arrangement in which family members take turns living between 
their parents’ and in-laws’ homes. Although they do not reside permanently in one place, 
economic support from both sides continues. This demonstrates that the value of 
togetherness in multigenerational families does not depend on a single residence but rather 
on mutual agreement and cooperation among family members. 

As Mr. And mentioned: “We’ve been married for two years. Currently, we alternate 
between living at my parents’ house and my in-laws’ house one month at each. We use a 
monthly shopping system for household expenses. As for dividing responsibilities, my wife 
pays the electricity bill, while the Wi-Fi costs are covered by either my parents or my in-
laws, depending on where we’re staying”.(And, 2026) 

This was further reinforced by a statement from Mrs. Syar: “Currently, I’m alternating 
between living at my in-laws’ house and my parents’ house for example, one month at each. 
Even while following this schedule, I still feel safe and comfortable because I have good 
relationships with both my in-laws and my parents”.(Syar, 2026) 

This collective pattern also reflects customs that have developed and become 
accepted within society, to the point where they are considered normal practices in 
multigenerational families. 

b. Each kitchen 

In addition to collective arrangements, the Bugis community in West Tanete Riattang 
Subdistrict also practices the division of economic responsibilities through the separation 
of kitchens or household needs. Although they live with their parents, each family manages 
its daily needs independently, from purchasing groceries to cooking. This arrangement 
allows families the freedom to manage their expenses according to their means while 
reflecting the value of sipakaingemutual reminders and maintaining boundaries to prevent 
conflicts within the extended family.(Rahim, 2019) This can be seen from the results of an 
interview conducted by Mr. Id with one of the male informants living in a multigenerational 
household: 

“The house they currently live in originally belonged to the father-in-law. However, since 
the wife has two siblings, each of whom is married, the house was subsequently 
bequeathed to her three children. Nevertheless, they continue to live in the same 
building. The division of space within the house is defined by a hallway that serves as a 
boundary. The right side is occupied by Family A. The left side is occupied by Family B. 
Meanwhile, the back is occupied by Family C. In addition, the father-in-law also lives in 
the house. In total, there are ten people living in the house. To avoid potential conflicts, 
each family has separate facilities, such as their own electricity and kitchen. Thus, even 
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though they live under one roof, each family is still able to run their household 
independently”.(Id, 2026) 

Ms. Her also made a similar point, explaining how economic responsibilities are 
divided within the family, namely: 

“Although they live under the same roof, there are three separate electrical circuits and 
kitchens for each family. The father is a retiree with his own income, so his food 
expenses are covered by his children (Family A). As for housing, he lives in a section of 
the house owned by his youngest sibling (Family C). This separation of kitchens has 
proven effective in minimizing potential conflicts, as each family has its own 
responsibilities”.(Her, 2026) 

In addition to the complete separation of kitchens for each nuclear family, there is also 
another variation in kitchen arrangements: partial separation. In this arrangement, not all 
family members have their own kitchen; rather, only certain members such as the nuclear 
family and other family members with different needs or circumstances do. 

As Mr. Sap mentioned: “The house they currently live in belongs to the husband’s 
parents and is home to several family members: the couple, their three children, the 
parents, a younger sister, and an aunt. In their daily lives, all family members live together 
under one roof, but they do not share a kitchen. Currently, there are two kitchens: one is 
used by the nuclear family, while the other is used by the aunt. This separation is due to the 
fact that each group has different needs and habits regarding cooking and managing daily 
needs”.(Sap, 2026) 

This statement was corroborated by Mrs. Im, who said that: “Many family members 
live together in this house, including parents, siblings, children, and an aunt. However, daily 
living spaces particularly the kitchen are not fully integrated. Currently, there are two 
kitchens: one is used by the immediate family, and the other by the aunt. This arrangement 
is quite helpful because each group can manage their own needs without having to rely 
entirely on one another. Additionally, separating the kitchens helps avoid minor issues that 
could lead to disagreements, such as over meal choices or daily expenses”.(Im, 2026) 

The existence of these variations in patterns indicates that the division of economic 
responsibilities within multigenerational families is flexible and context-dependent, 
adapting to the structure and needs of each family. This also underscores that ‘urf in Bugis 
society is dynamic and adaptable to changing social conditions. 

c.  Paid for by the parents 

This pattern is often found in multigenerational families, where newlywed couples still 
rely on their parents or in-laws to meet basic needs such as housing and food. This 
dependence has the potential to cause intergenerational tension and hinder the couple’s 
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independence in managing their household.(Rahmah & Achdiani, 2025) This pattern 
reflects the values of sipakalebbi and sipakatau, in which parents provide financial support 
while children are treated as valued individuals on their path to independence. This reflects 
a reciprocal relationship within the family that is grounded in love and moral responsibility. 

As Mr. Sya said: “The house they currently live in belongs to his in-laws and is occupied 
by his father-in-law, mother-in-law, wife, and child. His wife handles all financial matters, 
as all income is handed directly to her to manage according to their needs. The biggest 
challenge faced is financial, as income remains limited and is only sufficient to cover the 
needs of the wife and child, while the overall household expenses are still covered by the 
in-laws. This situation sometimes causes some discomfort, but it is still appreciated 
because the in-laws fully understand the current circumstances”.(Sya, 2026) 

Meanwhile, Mrs. Aw said: “Living with my parents or in-laws feels quite comfortable. 
Our current living arrangement involves moving back and forth for example, spending two 
weeks at my in-laws’ house and then returning to my parents’ home. Although I spend more 
time at my parents’ house, this arrangement is the result of a mutual decision. Regarding the 
financial support provided by my husband, the amount is still insufficient. Nevertheless, I 
remain grateful for this situation, given my husband’s current employment circumstances. 
Household expenses such as housing, Wi-Fi, and other necessities are still covered by my 
parents, as they understand the family circumstances we are currently facing”.(Aw, 2026)  

In addition to the previous couple, there is another couple who also follow the pattern 
of being supported by their parents, as seen in the interview with Mr. Il: 

“Currently, we live with my parents my father, mother, husband, wife, and nephew in a 
house owned by my parents. Since my parents still have an income, they remain the 
primary providers for the household. The income is sufficient and is managed by my 
wife. A portion of the income is also set aside for savings to prepare for building our 
own home. In managing finances, the husband and wife are accustomed to discussing 
matters before making decisions, especially regarding specific expenses, so that every 
decision is based on mutual agreement. To date, most household needs are still met 
by the parents.”(Il, 2026)  

Meanwhile, Mrs. An: “Living with in-laws is quite comfortable because the relationship 
is harmonious, so it doesn’t cause any problems. The decision to live together was made 
through mutual discussion. Daily needs are well met, and family finances are managed 
through regular discussions. Support is provided for the husband’s obligations to his parents 
as long as it has a positive impact. Nevertheless, long-term planning is still necessary, such 
as saving to buy a home of their own, since they won’t live with their in-laws forever”.(An, 
2026)  
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The main difference between the two couples lies in the fact that the first couple still 
faces income constraints, while the second couple is more financially stable and able to 
plan for independence, such as saving for a home of their own. This suggests that patterns 
of dependence on parents are influenced by economic conditions, the quality of 
communication within the couple, and a long-term orientation toward household 
independence. 

d. Paid for by the child 

A child’s duty toward parents who are no longer able to care for themselves is a moral, 
social, and religious responsibility.(Setiyani & Windsor, 2019) This is reflected in providing 
support and care, as well as meeting the parents’ basic needs when they can no longer 
provide for themselves whether due to old age, health conditions, or financial constraints. 
This practice embodies the value of sipakalebbi, which is a form of respect shown by 
children toward their parents as an expression of gratitude. 

A child’s responsibility toward parents who are unable to care for themselves is 
fulfilled in daily life by providing for their basic needs, such as food and other necessities. 
(Melia Putri Purnama Sari, Veronica Komalawati, 2022) In a married couple’s household, 
this is done jointly without neglecting the needs of the immediate family. The specifics of 
how this is carried out vary depending on the family’s economic circumstances and mutual 
agreement. 

Based on an interview with Mr. As: “The house they live in is privately owned and is 
home to the husband, wife, four children, and the mother. The wife plays the primary role in 
managing the family’s finances, including meeting the household’s daily needs”.(As, 2026)  

This was reinforced by Mrs. Sur’s statement that: “Living with my in-laws feels quite 
comfortable, especially after 17 years of marriage. The house we currently live in is jointly 
owned by my husband and me. Before we had our own home, we lived with my in-laws for 
quite a long time, so I’ve gotten used to it and feel comfortable with the situation. Currently, 
the mother-in-law lives with us, since the father-in-law passed away and she had previously 
been living alone. Therefore, it was decided that the mother-in-law should live with the 
family. Nevertheless, she occasionally stays overnight or visits her in-laws’ home or the 
homes of her other children, but she spends most of her time in her own home”.(Sur, 2026)  

In addition, there are other couples who exhibit the same pattern but face different 
circumstances and practices. For these couples, the responsibility toward their parents 
feels heavier due to limited financial resources, requiring adjustments to manage the 
family’s finances. As Mr. Jed explained: 

“The household consists of a husband, wife, two children, and the wife’s mother. Daily 
expenses are covered jointly by the nuclear family, with the husband responsible for 
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providing for his wife and children while also attending to the needs of his mother-in-
law, who lives with them. Their income is modest, so they manage their finances 
carefully and with great consideration. The husband and wife prioritize their needs, 
especially for essential matters such as the children’s needs and daily expenses. In 
certain situations, they distinguish between needs that must be prioritized and those 
that can be postponed. This situation presents its own challenges but is still managed 
as part of the family’s responsibilities”.(Jed, 2026)  

This was also mentioned by Mrs. Sun: “It is understandable that a husband has a 
responsibility toward his parents, especially since his mother currently lives with them 
under the same roof. However, he sometimes feels burdened because household expenses 
are quite high, especially now that they have children. To help ease the family’s financial 
burden, he has started selling goods. The most important thing is that the children’s needs 
are still met, even if they have to live frugally”.(Sun, 2026)  

Furthermore, a similar pattern was found in another couple, namely that of Mr. Al: “The 
house they currently live in is jointly owned with his wife. They live there with his elderly 
father and their two children. In this household, financial management including all family 
income and expenses is handled by his wife, and an emergency fund has been set aside to 
cover urgent needs. Every household expense is always discussed together to avoid 
misunderstandings within the family. Meeting household needs is entirely the responsibility 
of the husband and wife, as the father is no longer able to work. This situation is viewed as 
both a duty and a form of filial piety toward the parents”.(Al, 2026)  

Then Mrs. Mar stated that: “She currently lives in the same house with her husband, 
two children, and her father-in-law, and she is responsible for managing the family’s 
finances. However, every decision is discussed with her husband to avoid 
misunderstandings. Daily expenses are shared entirely because her father-in-law is elderly 
and no longer has an income. Family life is quite comfortable because the father-in-law has 
a calm demeanor and isn’t overly demanding, though there are still minor challenges such 
as differences in household habits. If disagreements arise, they don’t escalate into major 
conflicts because they’re resolved through mutual compromise and good communication. 
The key to harmony in a multigenerational family is mutual respect, not blowing small issues 
out of proportion, and understanding each other’s roles. Additionally, open communication 
is a crucial factor in maintaining the balance of family relationships. Sound financial 
planning is also necessary to ensure the needs of all family members are met optimally. 
Mutual understanding and empathy further contribute to creating a harmonious household 
atmosphere. Thus, life together in a multigenerational family can proceed more stably and 
harmoniously”.(Mar, 2026)  
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The couple shares financial responsibility, while the needs of their non-working 
parents are supported. Financial management is handled jointly through open 
communication, with clearly defined roles and the use of an emergency fund. Relationships 
with parents are maintained through mutual respect, while differences are resolved through 
communication and compromise. The success of this approach depends not only on 
financial stability but also on emotional maturity in maintaining family harmony.(Kumalasari 
et al., 2018)  

Based on a study conducted through interviews with married couples, the following 
forms of conflict and ways to resolve them in multigenerational families were identified: 

a. Forms of conflict  

Research findings indicate that conflicts within multigenerational families are 
generally of an everyday nature, arising from the intensity of interactions within a single 
household. One of the main issues is the lack of privacy both physical and emotional 
due to the shared living spaces. Additionally, differences in child-rearing styles are a 
source of conflict, particularly between parents and grandparents who have differing 
approaches to raising children such as contrasting attitudes between strict discipline 
and a tendency to spoil.(Puspita & Izzaty, 2026) 

Conflicts also arise due to differences in lifestyle habits, such as hygiene 
practices, daily schedules, and communication styles among family members.(Qori 
Annisa, Amala Bilqis Ahmad, 2024) In addition, the division of household roles and 
relationships between in-laws can also cause tension if perceived as unbalanced or 
unfair. Generally, these conflicts remain within reasonable limits and are part of the 
adaptation process in multigenerational family life. 

b. How to resolve conflicts 

Conflict resolution in multigenerational families is achieved through a family-
oriented approach that prioritizes open communication and mutual discussion. 
Discussions among husbands, wives, and family members serve as the primary means 
of resolving differences, especially when it comes to financial matters and household 
responsibilities.(Tendean et al., 2023) Agreements regarding the division of roles and 
child-rearing practices, as well as mutual understanding, adaptability, and helping with 
household chores, help maintain harmony. Additionally, long-term planning such as 
saving to purchase a home is undertaken as a means of achieving independence. 

In addition, the researchers also interviewed the Office of Religious Affairs (KUA), 
which plays a role in providing guidance, counseling, and resolving domestic conflicts. 
As the Head of the KUA in the West Tanete Riattang Subdistrict stated that: 
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“Married couples remain obligated to provide for their own families, and parents 
should not interfere in their children’s domestic affairs. To prepare for this, the KUA 
offers marriage counseling that covers psychological aspects, financial 
management, and conflict resolution so that couples understand their rights, 
responsibilities, and the challenges of married life. This counseling includes several 
modules: building a harmonious family, meeting family needs, and the five pillars of 
a harmonious family. Additionally, if a conflict arises between husband and”.(Wahid, 
2026) 

Based on the results of these interviews, the KUA emphasized that managing the 
family’s finances is a shared responsibility between husband and wife, even when living 
with an extended family, so that independence in managing household needs is 
maintained within the limits of parental roles. In addition to its administrative functions, 
the KUA also plays a role in guidance through marriage counseling programs that cover 
mental preparedness, financial management, and conflict resolution as a means of 
preventing problems from the outset. Topics such as the sakinah family, meeting family 
needs, and the five pillars of the sakinah family demonstrate a commitment to fostering 
families that are self-reliant, harmonious, and capable of effectively managing 
challenges where economic aspects are understood not merely as the obligation to 
provide for the family but also as the ability to manage finances wisely. 

Thus, the division of economic responsibilities within multigenerational Bugis 
families in the West Tanete Riattang District varies depending on economic conditions, 
family relationships, and mutual agreements. This flexibility demonstrates adaptability 
but has the potential to create inequalities if not clearly defined. Therefore, clearly 
defining the boundaries of roles and responsibilities remains necessary to maintain 
family harmony. 

An Analysis of Islamic Law Regarding the Division of Economic Responsibilities Between 
Husband and Wife in Multigenerational Families in the Subdistrict of Tanete Riattang Barat  

As the head of the household (qiwamah), the husband is responsible for providing for the 
family’s needs both material, such as financial support, and non-material, such as guidance, 
advice, and nurturing for family members.(Tike Putri Nofiyanti, Husni Kamaludin, 2021) As 
stated in Surah Al-Nisā’/4:34: 

Translation: “Men are the protectors and maintainers of women, because Allah has given 
the one more (strength) than the other, and because they support them from their means. 
Therefore, the righteous women are those who are obedient to Allah and guard their chastity 
when their husbands are absent, just as Allah guards them. As for those women from whom 
you fear disobedience, admonish them, and (if that fails) separate from them in bed, and (if 
that fails) strike them. But if they obey you, then do not seek a way to harm them. Indeed, 
Allah is Exalted and Great.”(Kementerian Agama Republik Indonesia, 2012) 
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Four patterns in the distribution of economic responsibilities within multigenerational 
families, namely: 

a. Collective (joint) 

Under the concept of maintenance, the involvement of a third party does not 
automatically eliminate a husband’s primary responsibility as the provider of maintenance. 
As long as the husband consistently fulfills his obligations and assistance from others is 
provided voluntarily without coercion, this practice remains consistent with the principles 
established in Islamic law.(Maula, 2023) As stated in an interview with Dr. H. Jamaluddin T., 
S.Ag., M.H., a religious leader, namely: 

“Living with one’s parents should be carefully considered, as it can lead to 
complications in dividing responsibilities regarding household needs. In principle, a 
husband is obligated to have a job to provide for his wife and not rely on his parents. 
After the marriage ceremony, the responsibility for the wife’s support and protection 
falls on the husband. Assistance from parents is purely voluntary and non-
binding”.(Jamaluddin, 2026)  

 According to the interview, the primary responsibility remains with the husband; 
although other family members may be involved, their participation is voluntary rather than 
mandatory. This collective approach should not be interpreted as a free-for-all division of 
responsibilities but rather as one that remains within the framework of the husband’s 
primary responsibility as head of the household. 

This pattern reflects the value of mutual assistance (ta’awun) as advocated in Islamic 
teachings. The concept of ta’awun implies mutual assistance among fellow believers, 
grounded in the principle of tawhid, particularly in efforts to promote goodness and enhance 
piety toward Allah the Almighty. Through this principle, Muslims are guided to consistently 
foster cooperation and provide assistance in matters that lead to goodness and piety. As 
stated in Surah Al-Mā’idah/5:2, namely: 

Translation: “O you who believe! Do not violate the sacred symbols of Allah, nor 
(violate the sanctity of) the sacred months, nor (disturb) the hadyu (sacrificial 
animals), nor the Qalāid (marked sacrificial animals), nor (disturb) those who visit 
the Sacred House; for they seek the bounty and pleasure of their Lord. But when you 
have completed your ihram, then you may hunt. Do not let your hatred for a people 
because they have barred you from the Sacred Mosque drive you to transgress 
against them. And help one another in righteousness and piety, but do not help one 
another in sin and enmity. Fear Allah; indeed, Allah’s punishment is 
severe”.(Kementerian Agama Republik Indonesia, 2025) 

When analyzed based on the theory of spousal support, the involvement of third 
parties does not absolve the husband of his primary responsibility as the provider. Support 
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from parents is viewed as voluntary assistance and is therefore not binding in replacing this 
obligation. From the perspective of justice, this pattern reflects distributive justice that is, 
the proportional sharing of responsibilities according to each party’s capacity. However, 
financial dependence on parents has the potential to create inequality within the 
household. Therefore, parental involvement must be understood as a form of voluntary 
assistance, not a substitute for the husband’s obligation. From the ‘urf perspective, this 
practice is acceptable as long as it does not conflict with sharia, in accordance with the 
principle of al-‘ādah muhakkamah (custom can serve as a legal basis). 

b. Each kitchen 

From the perspective of justice, this pattern demonstrates a clear division of rights and 
obligations, thereby potentially minimizing conflict. Viewed through the concept of ‘urf, the 
custom of separating kitchens can be understood as a strategy for maintaining harmony 
because it reflects a clear and proportional division. This practice is acceptable as long as 
it does not conflict with the principles of Sharia. As stated by Prof. Dr. Ridhwan, S.Ag., M.Ag., 
a religious leader: 

“A husband is obligated to provide for his wife and children, both materially and 
emotionally. Material support includes meeting material needs such as property, 
housing, food, clothing, and other physical necessities. Meanwhile, emotional support 
includes meeting non-material needs such as a sense of security, peace of mind, 
affection, attention, responsibility, and biological needs within the household. In 
practice, certain customs have developed in specific communities, including the Bugis 
community. In the context of multigenerational families, it is important to understand 
that the obligation to provide support to other family members is not automatic but 
depends heavily on economic conditions, needs, and family agreements”.(Ridhwan, 
2026) 

Based on the interview above, the separation of kitchen duties can be understood as a 
way for each family to independently fulfill their financial obligations. This aligns with the 
concept of financial support, which designates the husband as the primary party 
responsible for meeting the family’s needs without relying on others. 

From the perspective of maintenance theory, this model can be said to approach the 
ideal concept because it emphasizes the husband’s independence in meeting the family’s 
needs. Viewed from the principle of justice in Islam, this model demonstrates a clear 
division of rights and obligations, thereby potentially minimizing conflict. Furthermore, from 
the perspective of ‘urf, the practice of separating kitchens can be understood as a social 
strategy to maintain harmony, as it reflects a clear and proportional division. This custom is 
fundamentally acceptable as long as it does not conflict with the principles of Sharia. 

c. Paid for by the parents 
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This pattern indicates parental involvement in meeting the household needs of a 
married couple who are not yet financially stable. Such practices may be tolerated under 
certain conditions, such as financial constraints or emergencies, so that parental 
assistance is understood as a form of relief. This is in line with the principle of al-masyaqqah 
tajlibu at-taysīr which states that hardship brings about ease. In other words, the provisions 
of Islamic law remain in effect, but in their implementation, leniency may be granted if they 
cause hardship for the mukallaf, so that obligations can still be fulfilled without an excessive 
burden.(Lasepe et al., 2025) As stated in an interview with Dr. H. Fathurahman, M.Ag., a 
religious leader: 

“A husband’s obligations toward his wife and children encompass both material and 
non-material aspects. In addition, a husband also has an obligation to provide for his 
parents who live in the same household. Nevertheless, fulfilling the obligation to 
provide for one’s wife and to care for one’s parents must be adjusted according to one’s 
means. Under certain circumstances, such as when the husband is ill and unable to 
work while the wife is capable of helping, the wife may contribute to meeting the 
family’s financial needs. This demonstrates that the division of responsibilities can be 
flexible”.(Fathurahman, 2026) 

Based on that interview, providing for one’s wife is essentially an obligation, and when 
it comes to supporting one’s parents financially, this should be adjusted according to one’s 
circumstances and means. As stated in the principle in Surah Al-Ṭalāq 65:7, financial 
support should be commensurate with one’s means. 

Translation: “Let those who are well-off spend according to their means. And those 
whose means are limited should spend from what Allah has provided for them. Allah 
does not burden any soul beyond what He has given it. Allah will grant ease after 
hardship.”(Kementerian Agama Republik Indonesia, 2025)  

According to the theory of maintenance, this situation is not ideal because it has the 
potential to shift the husband’s responsibility. However, in emergency situations or when 
facing economic constraints, this practice can still be tolerated as a temporary solution. 
From the perspective of justice, this pattern has the potential to create inequality if it 
continues indefinitely without any efforts toward self-reliance; it may even shift the 
husband’s primary responsibility. From the ‘urf perspective, this practice remains 
acceptable as long as it does not conflict with sharia. However, within the framework of the 
maqāṣid al-sharī‘ah, the public interest is only achieved if the arrangement is temporary and 
does not hinder the family’s self-reliance. 

d. Paid for by the child 

This pattern arises when a child takes on the responsibility of caring for parents who 
live with them due to old age or health conditions. In Islamic law, this is a moral and religious 
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obligation as an expression of birr al-wālidayn. This obligation is reflected in an attitude of 
respect, love, and responsibility toward one’s parents. In practice, this includes polite 
behavior, care, and the fulfillment of physical and emotional needs, especially when parents 
are frail or in need of assistance. Thus, caring for parents is not merely an obligation but also 
an act of devotion and appreciation for the sacrifices they have made.(Herman, 2025) As 
explained by Prof. Dr. Ridhwan, S.Ag., M.Ag., that: 

“If parents are still financially independent, they are not necessarily the responsibility 
of their children or in-laws. Conversely, if parents are no longer able to care for 
themselves due to old age or illness, their children have a moral and social obligation 
to provide for their needs. The concept of fairness within the family is also understood 
not as an equal distribution of resources but as a proportional balance”.(Ridhwan, 
2026) 

Based on the interview, as long as parents still have an income, children are not 
obligated to support them. However, if other factors come into play such as old age this 
becomes a social obligation, while still taking fairness into account. The fairness referred to 
here does not mean equal distribution, but rather proportionality. This is in line with Quranic 
verse Luqman 31:14, which states: 

Translation: “And We have enjoined upon man to be kind to his parents. His mother 
bore him in a state of increasing weakness, and weaned him at the age of two. Be 
grateful to Me and to your parents. To Me is your return”.(Kementerian Agama Republik 
Indonesia, 2025)  

In Islamic law, this reflects birr al-wālidayn the duty to honor one’s parents, which 
holds great moral and religious significance. From the perspective of justice, this practice is 
acceptable as long as it does not neglect the nuclear family. In ‘urf, this aligns with Bugis 
culture, which upholds the duty to honor one’s parents. Meanwhile, in the maqāṣid syarī‘ah, 
the public interest is achieved if a balance is maintained between meeting the needs of 
parents and the nuclear family. 

Furthermore, in Islamic law, conflicts within multigenerational families such as limited 
privacy, differences in child-rearing practices, and variations in customs and the division of 
roles are also closely linked to the protection of individual dignity, the primary responsibility 
of parents in their children’s upbringing, and the principle of justice in household 
interactions. This is reflected in the concept of mu‘āsyarah bil ma‘rūf, namely the mutual 
obligation of husband and wife to treat each other well, be considerate of each other’s 
feelings, and respect each other’s rights and obligations in order to achieve a harmonious 
and balanced relationship.(Hilmi, 2023) 

Conflicts within multigenerational families are essentially unavoidable; rather, they 
need to be managed wisely so as not to have a negative impact or disrupt family harmony. 
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Thus, the existence of conflict actually underscores the importance of building family 
relationships based on balance, justice, and the common good, in accordance with Islamic 
teachings. 

Conflict resolution within multigenerational families is fundamentally in line with 
Islamic teachings, which emphasize consultation, effective communication, and mutual 
understanding. Consultation serves as the primary mechanism for addressing differences, 
as open dialogue allows every family member to express their views and work together to 
formulate mutually agreed-upon solutions QS Āli ‘Imrān/3:159: 

Translation: “Thus, by the grace of Allah, you (Muhammad) have been gentle toward 
them. Had you been harsh and hard-hearted, they would surely have turned away from 
you. Therefore, forgive them and ask forgiveness for them, and consult with them in the 
matter. Then, when you have made up your mind, put your trust in Allah. Indeed, Allah 
loves those who put their trust in Him”(Kementerian Agama Republik Indonesia, 2025)  

It can therefore be concluded that in multigenerational families in the West Tanete 
Riattang District, Islamic law continues to affirm the husband as the primary party 
responsible for providing for his wife and children. Various patterns observed in community 
practice are permitted as long as they do not negate this obligation and are carried out on 
the basis of mutual consent, fairness, and each party’s capacity(Syahputra & Fatimah, 
2020). This situation demonstrates that Islamic law is flexible through the concept of ‘urf 
ṣaḥīḥ, provided it remains within the bounds of sharia. 

From the perspective of the maqāṣid al-sharī‘ah the practice of multigenerational 
families is evaluated based on the extent to which it upholds the five primary objectives of 
Islamic law. Therefore, living with one’s parents is contextual in nature; it can be beneficial 
or harmful depending on its impact. 

1. The aspect of ḥifẓ al-nafs (the soul) 

Provides peace of mind and social support (maṣlaḥah), but conflict and a lack of 
privacy can cause stress (mafsadat). 

2. The aspect of ḥifẓ al-nasl (procreation) 

Supporting child-rearing and moral values (maṣlaḥah), but differences in parenting 
styles can undermine the consistency of a child’s upbringing (mafsadat). 

3. The aspect of ḥifẓ al-māl (property) 

It alleviates the economic burden if it is temporary (maṣlaḥah), but becomes a 
problem if it leads to ongoing dependence (mafsadat). 

4. The aspect of ḥifẓ al-dīn (religion) 
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Strengthening religious practices in a harmonious environment (maṣlaḥah), but 
conflict can undermine religious values (mafsadat). 

5. The aspect of ḥifẓ al-‘aql (reason) 

Encouraging intergenerational learning (maṣlaḥah), but parental dominance can 
hinder independent thinking (mafsadat)). 

Based on these five objectives of Islamic law, it can be concluded that living with one’s 
parents in a multigenerational family cannot be judged as absolutely good or bad in Islam. 
The assessment is conditional and depends on the extent to which this practice brings 
about maṣlaḥah and prevents mafsadat. 

Thus, from the perspective of the theory of maintenance, the husband remains the 
primary party responsible for meeting the family’s economic needs. Within the framework 
of Islamic justice, the division of responsibilities must be proportional to each party’s 
capabilities. Meanwhile, from the perspective of ‘urf, the practice of multigenerational 
families is acceptable as a valid custom as long as it does not conflict with Sharia. As for 
the perspective of maqāṣid syarī‘ah the practice of multigenerational families in the Tanete 
Riattang Barat Subdistrict can be categorized as a flexible ‘urf ṣaḥīḥ as long as it is able to 
realize maṣlaḥah and prevent mafsadat. Thus, the continuation of this practice is not solely 
determined by the form of cohabitation, but by its ability to maintain a balance of economic 
responsibilities, family harmony, and household independence. 

Conclusion and Suggestion 

Based on the discussion above, the researcher can conclude that: 

1. There are four patterns of economic responsibility: collective, separate households, 
supported by parents, and supported by children. Furthermore, in multigenerational 
families, common conflicts include: limited privacy, differences in child-rearing styles, 
differences in lifestyle habits, and the division of household roles. However, these issues 
can be addressed through open communication, discussion, agreements on child-rearing 
practices, mutual understanding, and long-term planning, such as saving to build a house. 

2. Second, The division of economic responsibilities within multigenerational families in the 
West Tanete Riattang Subdistrict, from the perspective of Islamic law, continues to place 
the husband as the primary provider, while the involvement of other family members is 
voluntary and conditional. The various patterns observed are acceptable as ‘urf ṣaḥīḥ as 
long as they do not negate the husband’s obligation and remain consistent with the 
principles of sharia. From the perspective of the maqāṣid al-sharī‘ah such practices are 
deemed valid if they maintain a balance between the needs of the nuclear family, filial piety 
toward parents, and domestic harmony. Thus, the diversity of these patterns reflects the 
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flexibility of Islamic law, which is grounded in justice, consultation, and the public interest, 
to realize a family characterized by sakīnah, mawaddah, and raḥmah. 
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